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Where the mind is without fear and
the head is held high ;
Where knowledge is free ;
Where the world has not been broken
up into fragments by narrow domestic walls ;

Where words come out from the depth of truth ;

Into that heaven of freedom,

my Father, let my country awake.

—Rabindranath Tagore




VICE-PRESIDENT
INDIA
NEW DELHI
Camp : Bangalore
June 13, 1968.

Dear Shri Kaul,
Thank you for your letter of the 10th June.

I send my best wishes for the success of the Annual Number of
the ¢VITASTA' monthly.

Yours sincerely,

H. Y. Sharda Prasad, PRIME MINISTER’S SECRETARIAT
Dy. Information Adviser NEW DELHI-11
to the Prime Minister June 14, 1968.

Dear Sir,
The Prime Minister thanks you for your letter of 10th June and
sends her good wishes for the success of the annual number of

your journal.

Yours faithfully,

(H. Y, Sharda Prasad)
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AIMS & OBJECTS OF THE SABHA

The aims and objects of the Sabha are :

@) To preserve, foster and promote the way of life peculiar to
Kashmiri Pandits and encourage welfare activities amongst its
members.

(b) To patronize, encourage and organise such activilies as are
conducive to greater understanding and integration on the board
social, cultural and spiritual pattern of our country.

(¢) To take all possible measures to solve problems of common
interest to members in particular and Kashmiri pandits in
general.

«) To provide aid and relief, to the extent possible, to authentica-
ted and deserving cases of distress within or outside the comm-
unity,

te) To purchase, acquire and/or otherwise obtain property both
movable, and immovable, receive donations etc. for furthering
the aims and objects of the Sabha.

(f) Provided that the activities referred to in Sub-Clauses (a), (b),
(c) and (d' above shall be constured to exclude subjects, acti-
vities etc, of a political nature.
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Central Govt. Offices Flats.
Flat No. 16. Belvedere
Calcutta-27. 17.6.68.

Dear Sri Kaul,

I have received your letter dated 13.6.68. 1 had had an occasion to
visit beautiful Shrinagar, the Queen of Hill Stations. I also went to
some beauty spots in Kashmir. I also mixed with her people, simple,
honest and hard working. I hope the annual number of your ““VITASTA™
will reflect not only the outer but also the inner beauty of Kashmir and

her people.
Yours faithfully,

(Ajoy Kumar Mukherji)

Goodwill Messages have been received from the following :

(1) Mr. Dharma Vira,
Governor of West Bengal.

(2) Mr. B. K. Nehru,
Governor of Assam and Nagaland.

(3) Dr. Karan Singh,
Union Minister, Tourism.

(4) Shri A. N. Mulla, M. P.

(5) Mr. Mohd. Shafi Quereshi,
Union Deputy Minister, Commerce.

(6) Mr. S. N. Sen,
Vice Chancellor, Calcutta University.

AUGUST 1968



EDITORIAL

National Integration And Secularism In India

It seems clear to me that God designed us to
live in Society.......coivsiienve ..,and as our Social
System could not subsist without the sense of
justice and injustice, He has given us the
power to acquire that sense.

—Voltaire.

For quite sometime, the communications media—
newspapers, magazines, radio and our ‘politicians’—
have been talking about national intergration and
strengthening of Secularism in India, I am sure we
have in our country a large percentage of people, of
all religions who are genuinely interested in seeing
India strong, integrated and a secular democracy in
the whole Many steps have been taken
by our other organisations to
fight the dragon of communalism and parochia-
lism, which off and on raises its ugly head
threatening the very foundations of our cherished
secular democracy, Many people from all walks of
life are agitated when they find occasional divisive ten-
dencies cropping up in our country. When such a large
number of our people think in these terms, why then
do we find this lack of indentification which induces
Why the inclinations

world,
Government and

us to pull in diverse directions ?
which lead to confusion, dissensions, and internecine
quarrels ? Why after two decades of independance
have we not been able to eliminate narrow sectarian
interests and other forces of disintegration? That
these occasional eruptions should take place inspite of
the laudable democratic secularism enshrined in our
constitution is surprizing if not strange, What I feel
is that solidarity and secularism cannot be strengthened
in India only by glorifying our traditional past and
by boasting about our age old rich and glorious
culture. By simply talking (without any concrete
actions) about the past some of us have definitely lost
the rational outlook and the much wanted realism in
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our views, By clinging too hard to tradition, many
among us are reluctant to accept realities and the
result—we get easily bogged down in fanatic pursuits.
We seem to have lost our ingenuity, adaptability, our
willingness to experiment and our eagerness to learn.
The Indians like French appear to believe that ™ the
more tkings change, the more they are the same.”

It should be in the Indian tradition to throw
away and reject the old, and to accept the new—
not just because it is new but because it is better. And
this includes concepts, attitudes and points of view.
A dynamic Society or a nation must be willing to
change if it is not to deteriorate or become static.

In India economic reasons and failures in the
field of education are the two factors, which to great
extent are, standing in the way of complete national
intergration and solidarity, The moment we are able
to remove illiteracy and poverty in our country the
nearest we will come to complete national integration
and solidarity, Religion and language are the two other
things which are being exploited to pull people in
different directions ; unfortunately, to the detriment
of the whole nation. The education of the public
must not, therefore, be neglected because this is crucial
to a sound and healthy relationship between different
communities, religions and provintes. Another impor-
tant thing is that people of different faiths, regions
and op'nions must learn to co-operate at individual
levels to further the cause of solidarity iri the country.
It is from this “grass roots™ level that co-operation
and understanding can grow to solidify the base of

national integration.

Confidence and good will between communities
or provinces can be neither legislated nor negotiated
by ‘paper’ resolutions of parties involved, Ultimately
the people have to work hard and toil to see India

nationally integrated and internationally strong.



SECULARISM IN KASHMIR

By J. N. GANHAR

Common Heritage Inspires
Resistance to Aggression,

A kindly Nature has made Kashmir a veritable
paradise on earth, Unfortunately, however, this terres-
trial paradise has been the victim of brutal aggression
thrice in the last two decades—twice by Pakistan and
once by China, But on all the three occasions the
people of the State—Muslims, Hindus, Sikhs and
Buddhists—rose as one man to resist the cruel invaders.
They rose unitedly as never before for they realised
that their heavenly home together with their dearly
cherished common heritage was in dire peril and had
to be defended at any cost.

While the Kashmir people’s spontaneous reaction
to aggression has delighted their friends and dismayed
their enemies, it has surprised not a few that the people
of the State, majority of whom are Muslims, should
have fought back the Pakistani invaders so stoutly not
only in 1947 when they first came but again, eighteen
years later, in 1965 when they launched their second
murderous assault on their peaceful motherland.

The Kashmir people’s reaction to aggression from
outside is easily understood when it is viewed in its
true historical and cultural perspective,

Though deeply devoted to their respective faiths
the people of Kashmir have never allowed religion to
divide them, On the contrary they regard themselves
as members of one family. A villager even in the
remotest parts of the Happy Valley will confidently tell
you that “Adam had two children, one (Hindu) chose
the cremation ground and the other (Muslim) opted for
the burial ground.” This shows how the concept of
brotherhood and common ancestry is deeply embedded
in the people’s consciousness. And it is from this that
there has stemmed that heart-warming amity and
concord whose glorious manifestation the world has
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witnessed thrice in the last twenty years when the
State has been aggressed against from both the west,

from Pakistan, and the east, from China,

Secular Traditions :

The secular tradition in Kashmir goes back to
remote antiquity, Its foundation was securely laid by
Ashoka at the dawn of history, The great emperor,
as we all know, believed in respecting another man’s
religion as his own, There was, therefore, no inter-
ference in the local faith which was a form of Shaivism
coupled with the workship of Naga deities. Indeed,
he extended his patronage to it also.

Contributions of Asoka :

As a devout Buddist. Asoka was responsible for
_the erection of a large number of stupas and chaityas.
But, for the benefit of those who followed the tradi-
tional Shaiva faith he erected some Shiva shrines and
repaired certain others. The two faiths thus started
on a fruitful career of co-existence.

The Buddhist attitude of tolerance and respect
towards the indigenous faith produced its own ine-
vitable reaction latter and
when after the decline of the Kushans, the traditional
mode of worship regained Buddha
was accorded a place of honour in the Hindu pantheon
—long before this was done elsewhere in the country.
We know from the third-century Sanskrit text,
Nilamatapuranam that the Buddha’s birthday on
Vaisakhapoornima (full-moon day in May) was duly
celebrated with worship to the Buddha images in
chaityas and temples and with gifts of food, clothes,
books and cows etc, to the Buddhist monks, There was
also singing and dancing by the people on this auspi-
cious occasion.

on the followers of the

ascendency, the

11



Ashoka’s example inspired many native rulers who
came after him to erect shrines and make endow-
ments for people not of their own faith. The most
notable among them are Lalitaditya and Zainul-

Abidin,
Lalitaditya era :

Lalitaditya who ruled from 724 to 760 A.D, is the
greatest Hindu ruler that Kashmir has ever produced.
He was a mighty warrior whose exploits ranged from
Bengal in the east to the Central Asian deserts in the
north, From the conquered territories he brought
riches and talent to enhance the beauty and glory of
h's native land, He was an extremely tolerant prince
and showed equal respect towards both Hinduism and
Buddhism, the two principal faiths of the people at
that time. Bes'des a large number of Hindu shrines he
erecied a number of magnificent Buddhist stupas and
chaityas in different parts of the valley and made rich
endowments [or their upkeep. For the benefit of his
Buddhist subjects he brought a colossal metal image
of the Buddha from Magadha and installed it in his
capital, His Chief Minister, Chankuna, whom he had
brought from Tukharistan in the north, and some other
leading functionaries, were Buddhists,

Sulfan Zainul-Abidin consolidates communal amity :

The Chief Minister of Sultan Zainul-Abidin was
also a Buddhist, named Tilakacharya. The Sultan who
ruled seven centuries after Lalitaditya is the noblest
ruler that Kashmir has witnessed. He did much to
heal the wounds inflicted on the non-Muslims of the
valley in the time of his He did not
brook any inequality in administration and abolished
practices of his
peace and

predecessor,

laws and evil
atmosphere of

all discriminatory
predecessors. In this new
tolerance, non-Muslims who had run away, returned
to their homes. Free kitchens were run for them and
schools opened for their children. In order to
encourage them in an unfettered observance of Ihei_r
sacred rites and ceremonies the King himself visited
some of the Hindu shrines, including the well-known
Amarnath Cave, and built mathas and monasteries.
He penalized the killing of cows and himself abstained

from intoxicating liquors and did not take meat
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during the month of Ramzan. The king forbade the
the killing of birds and fish in several springs sacred to
the Hindus.

Though a devout Muslim, Zainul-Abidin acquired
a thorough knowledge of Sanskrit and spent part of the
time he could spare from the cares of administration
every day in studying books in that language, notably
the Yoga Vashista, For the benefit of his non-Sanskrit
knowing subjects, he got a number of Sanskrit works,
including the Rajatarangini, translated into Persian. A
fresh Persian translation of this celebrated history of
Kashmir was prepared by the Moghul emperor Akbar
when he brought Kashmir under his sway nearly a
century and a half later. The cumulative effect of
Zain-ul-Abidin’s policy of toleration was that he be-
came a symbol of national unity and solidarity and
Kashmiris to this day remember him as Budshah or
* The Great King ™,

Secular Approach reflected in People’s Life :

The mutual respect and toleration for each other’s
religion and way of life was not confined to the rulers
and their courtiers only. It was a common characteristic
of the people in general and was amply reflected in their
way of life. This explains the closely knit social and
cultural life of the average Kashmiri, Hindu, Muslim and
Sikh, Tt also explains the happy phenomenon of temples
nestling by the side of mosques and Muslim shrines
flanking the sides of hills dedicated to Hindu gods and
goddesses. And also the curious fact of Hindu children
having Muslim milk-mothers and tomb-stones on Muslim
graves carrying epitaphs in Sanskrit. Or, what is equally
heartening, members of the two communities owing
allegiance to each other’s sages and holy men. Thus
we find Muslims calling the saint-philosopher Lalla
Yogeshwari as Lalla Moj or ‘ mother Lalla* and Hindus
describing Sheikh Nur-u-Din, the patron-saint of
Kashmiri Muslims as “Nund Rishi 7. It may here be
mentioned in passing that even now some Muslims in
different parts of the valley abstain from meat, on the
anniversary of Rishi-mol, the founder of the Order of

Rishis or sages.

The secular tradition in Kashmir was nurtured b
the sages and saints many of whom were peets of a hig
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order also. Day in and day out they impressed upon
their devotees the fundamental unity of all religions and
the importance of leading good moral lives free from
hate and narrow ritualism. The lead in this was given
by the saint-poet Lalla Yogeshwari popularly known
as Lal Ded and Sheikh Nur-u-Din who was also a poet
of high order. Both lived about the time of Zainul-
Abidin. While the former admonishes the ritual-ridden
Brahmin with the words :

“Idol is of stone, temple is of stone.

The temple above and the idol below are one ;
Which of them will thou worship, O foolish
Pandit ?

Cause thou the union of mind with soul ™ :

the latter tells his followers: “ Do not go to Sheikh,
priest or Mullah, do not shut yourself up in mosques
and forests ; enter thine own body with breath con-
trolled in communion with God ™

A Tadition perpetuated through centuries :

This tradition was continued by later writers down
to our own times. Thus we find the great Persian poet
of Kashmir, Sheikh Yakub Sarfi_ asserting that “in all
the hundred thousand mirrors it is the One that in
splendour shines”. Similar sentiments are echoed and
re-echoed in later poetry in Pers‘an, Urdu, Hindi and
Kashmiri, The well-known Kashmiri poet Abdul Ahad
Azad who died some years ago, writes :

“ The light of the candle is for all, Hindus and
Muslims . He adds : “ A Musalman is to me as good
as a Hindu, My Deen is fraternity, my Dharma unity ".
Ghulam Ahmed Mahjoor, the greatest modern poet of
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Kashmir, similarly refers to the common heritage of
Kashmiris and adds : “ Hindus will keep the helm and
Muslims ply the oars, and the two together will row
ashore the boat of this land ",

This prophetic verse found fulfilment when Kashmir
was the victim of unprovoked aggression from Pakistan.
In this heroic task they of course had the assistance
and co-operation of the people in the rest of India. This
was as it should be. For Kashmir has intimate asso-
ciation with the rest of the country from the earliest
times in history.

Kashmir was an integral part of India in the time
of Ashoka, the Kushans, the Guptas, the Moghuls and
the Sikhs. This enabled the people of this mountain-
girt valley opportunities to rise to their full stature and
make their rich contribution to national life and culture.
The names of Kashmiris who have made their name
in the fields of religion, philosophy, science, art and
literature can be counted by the hundred. As part of a
larger whole they were also brought into intimate
touch with people beyond the countrys borders and
were thus enabled to make their contribution to the
religion and culture of Central Asia, China, Tibet, and
even distant Mongolia and Indonesia.

Kashmir Helps Preserve India’s Secularism :

Kashmir’s most significant contribution in recent
years is in the field of secularism. While it is true that
India’s assistance has helped preserve Kashmir’s secular
heritage and culture, it is no less true to say that
Kashmir has helped preserve India’s secularism, But
for Kashmir the forces of secularism in India woula
have been much weaker, especially because of the serious
and continuing provocations from across her borders.
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Trika Shastra-Indigenous philosophy of Kashmir.

By PREM NATH BAZAZ

Perhaps the most important of the achievements
of ancient Kashmir is the system of thought called
Shaivism but better known locally as Trika Shastra
(the Threefold Science ) or simple Trika (the Triple).
Its founder is Vasugupta, a venerable Brahman, who
lived in the countryside at the foot of the Mahadeva
mountain which overlooks the famous Dal Lake and
the Shalimar Garden, He flourished in the eighth
century of the Christian era and is said to have intiated
hundreds of Kashmiri scholars into the profound
mysteries of his philosophy.

Because of its geographical position as a central
place surrounded by lands of different races and nationa-
lities, the Valley of Kashmir has been from time imme-
morial a meeting ground of various peoples and diverse
cultures. Seeds of thought came from all the four
directions and mingled together in the fertile soil, grew
into delicate plants bearing fragrant flowers of varie
gated colour. For over a thousand years in pre-Muslim
period the valley was recognised in the Hindu world
as a seat of learning, drawing hundreds of students
from all parts of India as well as from lands now known
as Afghanistan and Central Asia for the study of
Mathematics, Astronomy, Philosophy and other subjects.
In the third century B, C. Ashoka conquered the valley
and annexed it to his vast empire. He introduced
Buddhism among the subjugated people and with the
support of Naga intellectuals succeeded in undermining
Brahmanism, Soon the new faith became very popular
and the Buddhist philosophy dominated the entire
political and social life of the people of Kashmir,

However, the ancestral religion could not be up-
rooted ; its memories lingered on during the whole
period of Buddhist supermacy. When with the change
of times staunch adherents of Brahmanism regained
power, they tried to revive the old traditions, and re-
establish ancient schools of thought, This caused an
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intellectual upheaval followed by a gigantic clash of
two religious philosophies antagonistic to each other.
To resolve the tension and bring back composure of
mind the mighty thinkers of the age excercising their
faculty of creative thought evolved a new philosophy
of life; this is Trika, a synthesis of fundamental
doctrines of all the Indian philosophies plus the know-
ledge gained by the Kashmiri thinkers through their
own contemplations, observations and experiences,

No philosophy was ever born in the mind ot any
single individual. Systems of thought have gradually
evolved through long centuries in the minds of men
belonging 1o successive generations and at a proper
time assumed definite shape. Although the School of
Kashmir Shaivism was founded in the eighth century
by Vasugupta, traces of the philosophy can be found
in the literature produced quite earlier dating back to
pre-Christian era. A few imaginative persons have
read the cardinal Principles of Trika in the cuneiform
signs on clay tablets of the Sumerian King-Priest,
Gudea. It may or may not be a well founded specula-
tion ; but it seems plausible that in remote antiquity
some sages were acquainted with the basic formula-
tions of Trika Shastra. In his work Shiv Drishti
Somananda who lived in 2nd half of the 9th century
This is the
He claimed

narrates in outline the story of Trika.
earliest account of its traditional history.
that the philosophy was first formulated twenty genera-
tions (or roughly eight hundred years) before him.
He has told us of the master minds who contributed to
the evolution of the Trika thought before it was
presented in a concise and accurate form only a hundred
years before his own birth.

Rise of Shaivism :
Another historian-philosopher Kshemaraja mentions

the immediate cause of the founding of Kashmir

17



Shaivism, According to him there prevailed two
mutually conflicting systems of thought in the eighth
century in the valley. One of them led by a Buddhist
teacher Naga-Bodhi and his well disc'plined band taught
Nihilist doctrines ; they had earned the sobriquet of
Nastiknam Pursara ( Front rank leaders of Nihilists)
and Atmeshvara Nirosaka ( Repellers of Atman and
Ishvara). Opposed to them were Nareshavarbhedvadi-
na, the adherents of dualistic system holding man and
God eternally different from eack other. Kshemraja
says that the dust raised by the recurrent clashes of the
zealots in the two schools concealed the mon'stic
mysteries of Shaivism and the danger of its disappear-
ance from the world was real. It was in these circumst-
ances that Vasugupta came forward arraigning both the
schools as incomplete and misguided. He propounded
Shiv Sutras, a compendium in which the tenets of
monistic idealism were succinctly adumberated in a
scholarly fashion.

Shiva Sutras :

An amusing account has been given by a disciple
of Vasugupta about the origin of Shiv Sutras. It is said
when the great master perturbed by the blatant asser-
tions of the Nihilists and the Dualists passed restless
days and sleepless nights, Shiva taking pity on his
devotee, appeared to him in a dream and revealed the
whereabouts of Shiv Sutras ; they were inscribed on a
rock near Vasugupta’s Village. Awakening the blessed
Brahmin lost no time in going to the spot, in copying
out the text and in mastering the principles of the philo-
sophy. The rock known as Shankar Pal has been
located by modern antiquarians with the help of hoary
tradition but the inscription is no more traceable, One
wonders if anything in the nature of writing ever existed
on the rock.

As the name indicates Trika Shastra deals wilth
three objects namely (a) man, (b) the universe and (c)
the principle that keeps on restoring order, equilibrium
and harmony which are disturbed by constant change.
Though more or less concerned with all the three, the
Trika is particularly interested in man and his

personality.
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Trika has also been described by certain writers
as standing for (a) the subject of experience, (b) the
experience ; and (c) the object of experience.

Spirit of Matter :

In Trika, spirit and matter are not two different
things but are fundamentally one in two different forms.
Spirit is matter and matter is not inert as is commonly
believed. Being a form of the spirit it is of conscious
character ; only there exist variations of consciousness
of the spirit within it. Differences between what we
call living and nonliving pieces of matter are nothing
but those of degrees of consciousness, It follows from
this process of thinking that life and matter are basically
one ; either can acquire the other state.

Trika believes in one reality—the unity that pervades
the whole universe of animate and inanimate objects.
It is defined as Parma Shiva, the universal conscious-
ness which is self-luminous and illuminates all that
exists in the universe whether in the living or the non-
living form. Everything emanates from this effulgence
and ultimately merges into it. This reality has two
aspects, Prakash (light) and Vimarsh ( thinking ) ; one
is the being and the other awareness of the being.
Prakash is what exists and Vimarish the awareness of
the existence of what exists.

Of the well known six systems of Indian thought
it is the Sankhya of Kapila which has comprehensively
analysed the personality of man and discovered twenty-
five elements composing it. The Trika philosophers
have delved deeper and through close examination and
experimentation found eleven new elements raising the
number to thirty-seven ; they have uncovered previ-
ously unknown layers of conciousness and regions of
the subconcious states. What is more, they did not rest
with mere description of the elements, old and new,
but having analysed in detatil man’s physical, psychic,
spiritual and moral personality, the gifted expounders
of Trika taught the method of knowing the constituent
parts of direct experience, that is by realising them as
facts and not mere figment of imagination. From the
realm of subjectivity and speculation they advanced
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to the province of objective experimentation. This
practical aspect of the Trika Shastra is known as Upaya
( Means of Approach) and it is an inalienable part of
the great works on the philosophy.

Philosophy of Change :

Change is the first law of the universe, declares
Trika ; body mind and spirit are subject to alteration
from moment to moment ; nothing remains static for
even an infinitesimal fraction of time. But unaffected
by. this process_ is the consciousness of man which is
eternal and the one witness of all that is undergoing
the ceaseless change. It is described by the Trika as
the nuclear core of the Atman. The changeless witness
of the changing body, mind and spirit as well as the
universe is no other than Shiva the All Powerful Lord
who has no one above Him nor any one to second him.
The only reality is Shiva who is immutable, indestruc-
tible, infinite consciousness and unrestricted independ-
ence. He has many other attributes like omnipresence
and formlessness but Indepedence is very peculiar to
him.

The miseries and sufferings of man are caused by
his ignorance. He identifies himself with body, mind or
spirit or, worse still, with property owned by him. So
long as he does this, he cannot be happy nor enjoy the
spiritual bliss to which he is otherwise entitled. * Our
bondage is due to our ignorance ”, declares the Shiv
Sutras. ““Though the soul is infinite consciousness,
man thinks ‘T am finite * though Independent, he thinks
*“1 am finite body 7, observes Kashemendra in his com-
mentary on the Shiv Sutras. * The soul forgents that
the world has existence only in Shiva and that the soul
is identical with the Lord. The aim of the Trika
Shastra is to awaken man with the knowledge that the
Atman, the witness, is no other than Shiva the All
powerful Lord of the universe.

While synthesising the previous systems of the
Indian Philosophy Kashmir thinkers sedulously dis-
carded the barren parts represented by negativism,
escapism, and unemotionalism of the Upanishadic
Vedanta. In Trika there is no Maya, the Principle
which creates illusory forms. Even the existence of the

AUGUST 1968

Promoting cause, Karma or a material cause, Prakriti,
is not acknowledged. Shiva is absolutely free and
creates all that exists under the influence of desire by
the mere force of His will. He makes the world appea:
in Himself though it is not really so ; just as the objects
appear in a mirror. God is unaffected by objects of His
creation as the mirror is by the images reflected in it.
(Indian Philosophy by Dr. Radhakrishnan, Vol. 11
Page 732 ). In Trika Shiva is represented as the symbol
of the external process of destruction and creation
Shiva is Bhairava (Terrible) and also Kala (Time
Destroyer ) ; at the same time He is the deep rooted
instinct-Love.

Absolute Monism :

The Trika Philosophy is characterized by absolute
monism, depth of thought and originality. As has been
tersely put: * Shiva is the subject, the experience as
well as the experienced ”. (Spanda Karika Page 5)
Essentially it is an idealist philosophy unrelenting in
its analysis and logic ; but it does not shirk realism,
the objective reality of the world; it is a fusion
of all that is abiding in the Vedanta, the Sankhya the
Vaisheshaka, the Nayaya and the Vinaya of Buddha ;
it also contains the core of Vaishnava and Shakta
teachings especially the gospel of supreme love and all-
absorbing devotion for the beloved. But Trika is
against vulgarsation of the inner sentiment ; it has no
use for self-mortification as a way to self-realisation,
so common among most Hindu sects. In the words of
Dr. Rabindranath Tagore, Trika Shastra * has penetrat-
ed into that living depth of thought where diverse
currents of human wisdom unite in a luminous

synthesis ~.

Vast Literature :

literature in the shape of
books, dissertations, compendiums, monographs and
treatises dealing with different branches of Trika
Shastra was in circulation in the Valley. The vagaries
of time and hands of vandals have during the past
centuries destroyed a large part of it; but the books
which have survived and come down to us fairly re-
present the ideas and thoughts of the great teachers on

At one time a vast



the fundamental principles of the philosophy.
Kashmin Shavism has come to the notice of the outside
world through the patient and laborious work of the
Kashmir Government Research Department, Out of
the extant volumes the Research Department has
edited and published no fewer than 56 comprising 64
separate works of different authors, Broadly speaking
the literature may be divided into four sections ; (a) the
Agama Shastra, (b) the Spanda Shastra, (c) the
Pratyabhijna Shastra, (d) Tantra Shastra, The knok-

ledge whose origin is shrouded in mystery and is
therefore imagined to have emanated from divine
source as revealations to deserving seers is called

Agama Shastra. Books belonging to this category are
generally in the form of discourses between Shiva and
Shakti, The Spanda Shastra is the sc'ence of the uni-
verse as an ever changing phenomenon, Authors of the
treatises included in this section subject the ceaseless
change to close scrutiny with the purpose of finding
out the principles causing the change as well as the
laws governing it. But the essence of Trika is contained
in the Pratyabhipna Shastra which is also known as
Ishvara Pratyahijna Shastra (Science of Recognition of
Lord). The voluminous literature on it is devoted to
dissemination of knowledge. It endeavours to dispel
ignorance of seeker after Truth ; it teaches him to re-
cognise the everlasting, indestructible and immutable
consc'ousness underlying the universe and to identify
individual consciousness, Thus alone can the goal of
human life be attained and liberation from rebirth
secured. In course of time many rituals grew around
the Trika when it acquired the status of popular
religion, The fourth section, Tantra Shastra, deals with
this aspect. With the decline of philosophical thought
more attention was paid to the rituals ; a large number
of books was written in the tenth and eleventh centu-
ries on the top‘c some of which are full of absurdities

and puerile assumptions,

As already stated, the oldest known treatise on
Kashmir Shaivism is Shiv Sutras; it is in aphorisms
and very tough not easily comprehensible to ordinary
intellects. Tt belongs to the Agama section and a number
of commentaries, annotations and footnotes have been
appended to it by thinkers and learned men who
followed the founder of the Trika School.
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Commentaries :

The most eminent disciple of Vasygupta was
Kallata Bhatta, He wrote in the beginning of the ninth
century two commentaries; Spanda Karika and
Spanda Vritti on the Shiv Sutras to make the philo-
sophy less difficult to understand. In his Shiv Sutras
Vartikam, Bhaskara, who lived a century later, too,
commented upon the original text but from a different
standpoint and claimed authority for his views having

learned them through traditional interpretation as his
inheritance. But the most prolific writer on Spanda

Shastra was Kshemaraja who annotated Shiv Sutras
in his Vimarshini, a lucid, clear and scholarly version
which has hardly been recalled by any other commen-
tator on the subject, Kshemaraja is the author of
several other books of which important are (1) Spanda
Doha, (2) Spanda Nirmaya and (3) Pratyambijna
Hridayam, He also wrote commentaries on two Agama
books namely Vijnana Bhairva and Svachhanda
Tantram,

Genius of Somananda :

Barely a hundred years after the founding of the
Trika School Somananda, a genius, who laid
greater emphasis on the Pratyabhijna aspect of the
philosophy, For that reason he is acknowledged as the
real founder of this school. His dazzling thoughts in
Shiv Drishti already referred to above have inspired
scholars through centuries and provoked not a few to
write commentaries on it. He expatiated on these ideag
in another book, Ishvara Pratyabhijna, of no less merit
but with the additional qualification of being in simple
The best commentary on Shiv Drishti is
by the distinguished Utpala who flowered into eminence
in the opening years of the tenth century, His two
books Pratyabhijna and Stotravali are given a place
of authority on Shaivism, Other important philosophi-
cal works by Utpala are (1) Ajada Pramatr Siddhi,
(2) Ishvara Siddhi and (3) Sambhanda Siddhi. Utpala’s
genius consisted in combining Jnana (Knowledge)
with Bhakti (devotion) in the path of dedicated
service ; to him work was worship, He was opposed
to the doctrine of idle inactivity. Utpala was fond of
likening God-realisation to the recognition of a long
lost friend by meeting him face to face and not by

came

language.
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reading or hearing an account of him or - even by
seeing a photograph of him. The recognition he
used to say must be direct, clear and vivid,

Abhinava Gupta :

In the middle of the tenth century arose
Abhinavagupta who excelled his predecessors in many
respects and topped the list of idealist philisophers in
Kashmir. He was a creative thinker, a penetrating
commentator and a ritualist, His interests were not
confined to the Trika Shastra but extended to different
branches of literature. Besides being the most erudite
exponent of the Shaiva Philosophy, he was a musician
and a literary critic. His well stocked and rich mind
produced books on Dramaturgy, Rhetoric and Philo-
He was born between 950-960 A.C.
wrote more than

sophy of poelry,
and lived to a ripe old age. He
thirty books.

Abhinavagupta’s philosophical productions in-
cluded original works as well as illuminating commen-
taries on the treatises of the old masters, His monu-
mental book Tantra Loka is classed by itself as the
encyclopaedia of the monastic idealism of Kashmir. It
comprises 5800 stanzas and is divided into 37
chapters. But it is abstruse, mystical and dry ; it taxes
one’s power of understanding and reasoning ; only
scholars with adequate knowledge of different philo-
sophies and rituals are able to grasp the subtle
mysteries that the author wants to convey, It appears
Abhinavagupta was aware of the toughness of his
work ; therefore he took pains to compile a smaller
treatise, Tantra Sara, to serve as an introduction to the
bigger and tougher work. He has recommended it
for the beginner ; it is written in easy words and the
ideas are expressed in a simpler form. Another book
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by Abhinavagupta is Parmartha Sara an admirable
synthesis of Sankhya and Vedanta systems in.the light
of Trika principle. Among his more known commen-
taries on Agama Shastras are (1) Malinivijayottara
Tantram and «(2) Para Trimshika. His brillant com-
mentry on Somananda’s Ishvara Pratybhiina called
Vimarshini is in no way less important than his
original works, Some scholars hold that for its value
as a book on philosophy it merits greater praise than
any other production of the author.

Abhinavagupta lived in a village near Magam on
road to Gulmarg, It is said that on reaching the
venerable age of 80 the philosopher along with twelve
hundred of his chosen disciples, chanting the melodious
hymn beginning with the words Vyaptacharachar
(Pervading the animate and the inanimate) composed
by himself in praise of Shiva, entered the Bhairva cave
in a mountain adjacent to his birth place and was
Since then the hymn has attained
great significance and sung in Hindu homes on
occasions of religious ceremonies especially on
Shivratri, the national festival of the Kashmiri Hindus.

never seen again,

With the passing away of Abhinavagupta creative
thinking in the valley received a setback. Perhaps he
had set the standards too high or probably of Hindu
rule was adversely affecting cultural growth. Books
continued to be written but none of the writers who
came after him contributed anything original to the
Trika Shastra, Among these later authors mention
may be made of Kshemendra, Jayaratha and Yogaraja.
The last of the Kashmiris to bend his mental faculty
in this direction was Shivopadhyay who wrote a com-
mentary on Vijnana Bhairava in 1775 A.C,



Poetry on Wheels

BY JANAKI TIKU

%% Who is not conversant with Poetry? But
Poetry on wheels is a new term, for those who have
not visited Srinagar (Kashmir). People who have
read Wordsworth, Longfellow, Shelley, Keats and
Byron speak of Nature and Romanticism! For a
lay-man who can not find the Muse so easy and
approachable, a visit to the above part of country
will illustrate and explain every twist and beauty that
is known as the ‘Food of the Soul’.

Jammu and Kashmir is a beautiful country not
only does it abound in scenery and greenery, bui in
nature’s It is a complete picture of
heaven and this wonderful part of the ground, is full
flowers and

refinery  too.
of scented air coming from colourful
blogsoms, Tufts of dewy and bejewelled grass, a clear
blue sky and the and the tantalizing
brooks. Serene and calmly lakes are a food for
reflection and recollection, That is why? Poets,
mystics, kings and paupers have equally found it
enjoyable and fit for meditation,

resounding

Wherever the eye turns, nature is at your com-
mand ready to help, only if you possess a sense of
beauty and perception, otherwise the world looks pale

to a jaundiced man. Truly the poet sang,

“ See my beloved how the Sun
With beams that o’er the water shake,
From Wesiern skies has now begun
A bridge of gold across the lake ™.

( Dusk at Jhelum )

See the face of its belles and the purple and
peach-blossom complexion will come to your mind.
Taste the apples and you will come to know why Eve
could not resist the fruit? Even the trees, birds and
the hasty brooks will give you the music which
Bethoven ever attempted. Taste the sweet waters and

you will get the idea why king Jahangir sang its
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praises ? It is not he but whosoever reached Kashmir.
came back with the view, that there is no such view
on the expanse of the world elsewhere,

“If there is a heaven on earth, it is here, it is
here.” Even, Thomas Moore could not resist himself
and sang in praise :

Tell me what land can boast such treasures,
Is aught so fair, is aught so sweet ?

Hail ! Paradise of endless pleasure !

Hail ! Beautiful and beloved Kashmir,

Thomas Moore.

To enter this heaven one has to journey in a bus
or a car from Pathankot to Srinagar a distance of
about 270 miles, through a jig-jag road, approaching
many a hill and dale, plains and plateaues, SNOWY-
cliffs and tunnels, gaping rivers and ice-cold brooks,
constituting one of the highest and most beautiful
roads of the world,

The whole journey is sheer romance and adventure,
a karlovyvary of dreams, a realization and a feast of
the eye ;

Let me not be pushed away from the subject by
the scenic beauty of the place, for it is not my fault,
it is the magic of the place, which tempts one to forget
the past, mind the present and dream for 2
however pleasant !

future

The bus and truck drivers who, drive on these roads
are one of the world’s fittest mechanics. They are
always in full command of their vehicles and belong
to happy-go-lucky stock,
machines, they are artists in
spirit that

They are men ana not
semse. It is the
keeps them hale and hearty after hectic

every

travels,

They often decorate their vehicles with banners,
trinklets, toys, lamps, and arch-ways. Their photo-
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graphs and sceneries take us to a Walt Disney’s
wonderland and of fun and fantasy. The braids and
a horse shoes is a mark of prosperity for them, for they
too believe in superstition. They often paint the head of
a devil with its beard and horns, to counter the evils of
a bad eye.

As a native of this wonderland, I have noted
certain couplets which account for the heading of the
article, These pieces are true and deep in sense, they
possess a philosophy in disguise. They can be seen
on the vehicles en-route.

g O LB GAG HHC
giear &1 e aw |7
“Travel in the morning

Travel in the evening
~the world is to end in travels.”

“Harg gt & W gt B
o 7 &Y W gt &

“There is a morning
There is an evening
Life is thus spent aimlessly !”

A few examples will clear the modern trends in

philosophy,

"o wqE foea #
o+ 1 AT T FAT 7
wgt A8 arfew &
Fet &t a1 F=41 Foa

“ Why to remind me of my country ?
When foreign is written in my fate
Why to remember the place ?

Where there are unkind rulers.”
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Another couplet would add—

g0 AR ) ga @ frmeg 1@ &
G TE! TS qAT &N a1 T FQ K

Casting a sad glance on the house,
Countrymen ! be happy! we are travelling.

AT A WY B

Ay qEwW F 99
HRTS HTST FWT SH{IAT

&N &Y A T I TS

“We came for a visit
We have visited the flowers
Take care of the garden-gardener !
We bave done our duty.”

Almost all of these chaps are jolly fellows—they
believe in Umar Khayyam who wrote—

“A loaf of bread
A cup of wine

Beneath the bow Beside thou.
And hell were, heaven now.”

In short wherever the eye goes one finds the lure
of the poetry and even the P.W.D. believes in the
dictum, as you may find the following quotation near
‘Patni Top'—

“Drive slow and enjoy the scenery
Drive fast and enjoy the cemetry.”

There is no end to couplets and slogans and if I
pen down each and every here, it will take the form
of a thesis. The whole thing has given me the idea—
a new pattern “Poetry On The WHEELS :”

It is my firm opinion and conviction that those
who want to test my narration, should undergo a
romantic visit to this heaven on earth, and see for
themselves how far I am correct !
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Reshi Pir Pandit—Badshah

By S, L. VALI “ Tirth Kashmiri”

On the right bank of Vitasta in Srinagar, near
Ali-Kadal is situated the Batayar Mohalla, once a
centre of Hindu culture and civilisation, About three
hundred years ago, a Brahmin named Govinda Bhata
lived in this mohalla. He was alone, as he had not
been able to get married till he crossed 40. Who
would offer him ‘pindas’ after death was a question
which often baffled his mind. A day, however, came
when he finally resolved to marry. He secured the
services of a go-between but to no avail. After some
time he approached an old woman who had mastered
this art and paying her a good sum, she managed to
rope in a widow in village Gushi, Tehsil Handwara,
Northern Kashmir, who had an only daughter, wise
and beautiful, A day for maitrimonial ceremony was
arranged and Govinda Bhata with his party went in a
boat to Sopore and thence on horse back to Gushi.
The ceremony was arranged in the dark so that the
mother-in-law may not detect the age that frowned
on the face of Govinda Bhata. Inspite of all precau-
tions the trick had been revealed, What could she do
now, The ‘saptpadi® and ‘lagan’ was performed and
the beautiful, well-built, Amazon was carried from
Gushi to Srinagar, The girl was now content on her
lot, a true Hindu girl, who dedicated her all to her
husband to make him happy. The mother was very
sad, She moaned her foolish act in having given,
her charming daughter to an old man. In the village
nearby there was a holy spring worshipped to good-
ness Ambika, where she went for prayer every day so
that her daughter may not become a widow as she
herself was. Lo ! when her prayer was Leard, she saw
a vision, in which Ambika asked her to get the girl
from Srinagar for blessings, The girl was called and
sarried to the holy spring. There appeared a bunch
»f flowers on the water with a voice saying that the
rirl should smell these, The needful was done. She
1ad concieved. She returned to Srinagar and after
i-months came back again to the Spring of Ambika
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to offer prayers and when she was again returning in
a boat to her father-in-law’s to Srinagar, she gave
birth at Sopore to a son on the bank of Vitasta at the
place where stands a temple now dedicated to Reshi-
Pir-Pandit Badshah.

After a few days the girl with her child reached
her home. There was jubilation and a party of singers
came to offer a concert at Govind Bhatas house. The
new born did not suck of her mothers breasts, A prob-
lem arose. There lived than a great yogi, Shri Sahib
Koul. The boy was carried to him. He addressed
him saying " You were not ashamed while taking birth
why then feel shy of sucking”. The baby smiled and
started sucking milk,

Father usually used to carry with himself, the boy
“Reshi Pir” to the prakrama of the great Pradiman
Peth. Hari Parbat where reigns the eighteen bossomed
mother * Sharika ”. Once two great savants Shri Atma
Ram and Nana Kak Ji came and kissed the boys feet
and declared they had won the objective of their life.
Reshi Pir was initiated as a Brahaman in his boy-hood.
He was married in teens as was the custom then. Just
after that Govinda Bhata breathed his last and Reshi
Pir was rendered fatherless with mother and wife to
support. He did not take to the life of turmoil and toil
but remained absorbed within, This alarmed hig mother
and therefore sent him to her father’s house at Gashi,
where he was kept locked up. In the meantime Atma
Ram and Nana Kak reached Gushi and managed to
carry him away to a forest nearby. They were hungry
and famished. When a person appeared with condi-
ments, handed them over to Reshi-Pir and disappeared.
From there they came to Palhalan Pattan and thence
to Hari-Parbat. The mother was much perturbed, rest-
less and approached her son to return home. He did not
agree and told her that he would not return without first
seeing the Mother of Universe. After long last, he saw
the vision and resolved to return home, He wanted a
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Guru now. Having gone a few steps forward he saw
a care free savant on a big stone sitting. He was
Shri Krishna Kak a great yogi of his time. He pointed
Reshi Pir to come to him, but he thought that he was
some lunatic un-known to duty and morals.
Shri Krishna Kar again pointed out to him to come.
But Reshi did not care, Thereafter Kar sahib with
superb Shakti came to Reshi’s house, Reshi’'s mother
was very much alarmed and hid her face “ in sleeves ™.
He asked her where Reshi Pir had been. The mother
pointed out to him that he was not there. Kar sahib
fetched Hukka and in the meantime Reshi-pir came.
Shri Kar managed the pipe and puffed a few droughts
and offered them to Rashi-Pir. He partook of it and
felt sensation and light all-around himself. Was he
enlightened ? He asked mothers’ permission to return
again m solitude and meditate for the release from
the bondage of life and death, He was married.
Mother told him to know his duty.

Therefore, for the first and last time Reshi-Pir
granted privacy to his wife, When she opened door
of the room, she saw that fire was blazing within the
room and the different limbs of Reshi Pir were scatter-
ed hither and thither, Then in this alarming
situation she saw her husband, all glory and light who
asked her to come near. In this mysterious meet she
after 9-months gave birth to a son who was named
Rahamanda and herself breathed last. The baby was
handed over to muslim friend at Dachigam who brought
him-up till the age of eighteen.

Reshi Pir was a past master in yoga and had
obtained many sidhis. People were proceeding to Har-
mukat ganga for pilgrimage. His mother also expressed
her desire to go in this part of the country “ A land of
clear colour and storm. 1In a region of shadowless
hours where earth was garment of glories and a murmer
of Music and flowers,

covers the flesh of her amorous face ™.

In woods where spring half un-

He told her that she was old and could not bear
the strain of mountinous journey, He would bring
Ganga to her. Mother did not believe, Reshi.-Pir told
her to give some article to her poruhit, who was going
for yatra.
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There he would throw it in Ganga and the

stream would come alongwith the article at Batyar
Ghat. So it came to pass that Ganga Ji reached Batyar
Ghat on Ganga Astami along with the bangle thrown
tkere by the ‘ poruhit’, Mother was extremely happy
and since then, bath on Batyar-Ghat on Ganga Ashtami
day is equivalent to a bath at Harmukhat Ganga

( Ganga-Bal ),

Once a poor Pandit came to Reshi Pir seeking
pecuniary help for the marriage of his daughter. The
marriage of a daughter has been a problem here from
many ages past. Reshi Pir told him to marry her to
his son and save himself from all attendent social evils
of dowry and other things. He agreed and a day was
proposed, the poor pandit had arranged meals for a
dozen of guests but the marriage procession was follow-
ed by 1450 disciples of Reshi Pir. The father of the
daughter was extremely perturbed. It was a very sad
happenings. How could he meet the demand. Pir
Pandit asked him not to worry and told him to serve
them from what little he had. To the amazement of
all, the meals cooked were served to the satisfaction
of all and there was still left more for the daughters

side to take.

In these days the houses were made of wood and
thatch which generally caught fire. The half of city
There was no escape. Thousands of
People in hordes came to him

was ablaze.
houses were burning.
for help. First he frowned but when the people related
him their miserable tale he asked them lo carry his
wooden sandal and throw it in the fire. The miracle
was performed. The fire began to recede and half the
city was saved. The other wooden sandle is still preserv-
ed in the sanctuary of Pir Pandit Badashah for
Darashan. Once he was going in a planqun and a
couple of ruffains offered him pills of opium as a present.
He accepted them and smiled but when these ruffains
reached home they found their houses on fire and cried
They rushed to him for mercy, but it was
Once it so happened that the clephant of
the Mughal Governor in the city ran amuck, Pandit
was be'ng carried in the Planquin. Bearers saw the
beast coming, they left it on the roadside and ran away.
No body was in the street. Pandit Pandshah came

out of the Planquin, The elephant reached him and

in grief.
now late.
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extended his trunk. Pandit rubbed his trunk and the
elephant who had till then run rough now behaved.
The elephant was carried to the Governor’s shed and
the people were much grateful to the Pandit and the
Governor also came with some presents at his door.

There are many tales about Mulla Akhoon in
Kashmir. It is said that he possessed many powers
and was master in the art of black magic and had
influence in the Mughal court. It is said that he
brought by air every night an amazon from Lahore to
Pari-Mahal and sent her back before day dawned. The
news spread like fire all around and even reached
Aurangzeb at Delhi. On enquiry from her she said
that she new nothing about the place where she was
carried except that she flew on a Prang above moun-
tains, It was suggested to her to bring some thing of
the place of her night sojourn. She acted likewise and
it was thus established that she was being carried to
Kashmir, The Moghal Emperor wrote to the Governor
Kashmir to investigate in the matter. People named
Mulla-Akhoon but his followers impressed the Governor
that he did not possess so much powers. They named
Reshi-Pir and the name was conveyed to Mughal
Emperor who ordered him to be brought bound hana
and foot under duress to Delhi. The Governor out of
the respect for Pandit sent him a message to prepare
himself for journey to Delhi. Mysterious is the power
of Shakti in man and inscrutable or the ways of nature.
Reshi Pir that might mounted on the lion appeared in
the bed room of Aurangazeb and the emperor awoke in
terror. He asked Reshi-Pir to keep the lion away.
The matter was then discussed and the Emperor under
his Imperial seal wrote to the Governor not to touch
the man and with another Firman ordered him to offer
Nazranna and Jagir to the Pandit,

In the morn when the messangers of the Governor
arrived at Ali-Kadal they were shown Royal ‘ Firman
and every thing was all-right. The news spread quickly
and the people already in know of the powers thronged
at his doors and offered flowers and sweets as the token
of great respect. The Sobadar also came personally
and presented Nazranna and Jagir in his name.
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Mulla-Akhoon was watchful of all what was
happening. In order to re-establish his superiority, he

challanged Reshi-Pir to a religious dis-course” It was
accepted and Pir-Pandit Padshah so thoughtfully ex-
pounded the “ Theory of Absolute™ that Mulla-Akhoon
Shah could not argue further. He however, in view
of the Reshi-Pir's theory of Oneness asked him to be
his guest and partake meals at his residence. Reshi-
Pir gladly accepted the offer on the clear condition
that nothing should be polluted before it was offered
to him and his men. Mulla agreed. On the fixed
day Reshi-Pir alongwith his disciples reached Mulla’s

house. Mulla-Shah addressed him :—

IMROZ SHAHI SHAHAN MEHMAN
SHODE AST MARA

JUBRIL BA MALAYIK DARBAN
SHODE AST MARA

The king of kings is our guest today and Jubril with
h's angels is our portor. Pir Pandit replied :

DARBAN GHI WAHDAT KASRAT
OHI KAR AYED

HASHTAD DAH ALAM YAKSAN
SHODE AST MARA

In the kingdom of equality where does the diversity
remain. Eighteen thousand world’s have become equal

to me.

Guests sat in the double rows. The dishes were
covered. No sooner the lids of the dishes were raised
a miracle was achieved. All the things cooked appear-
ed in their original form. Rice, spices, vegetables
and beans. Rams began to jump hither and thither.
A hen was limping on one leg and came before Pir
pandit. The Pandit called Mulla-Akhoon and told
him that the promise had not been kept. Full enquiries
were made and it was noticed that the cook had
grabbled the cock’s leg during the course Of cooking.
Mulla was much perturbed and the Pandit returned
alongwith his disciples having won his final triumph,

Mulla was very notorious and the people rightly
blamed him as a skilled magician. The Governor
intended to arrest him and send him to Delhi, but he
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<3
could not dare to do so. He consulted Pir Pandit but
he offered no counsel. On Governor’s entretics he
advised him to arrest the Mulla while in latrine as the
power of sorcery would not be effective. He was
like-wise taken in the custody and sent to Delhi. But
to the surprise of all he again appeared in Srinagar and
came to Pir Pandit to acknowledge his spiritual

superiority.

Reshi Pir, Pandit Badshah was acknowledged from
all quarters as the Master of the two Worlds. He was
great and had many psychic powers. He used them
for the good of all irrespective of cast and creed. He
was a great man who had realized the power of diving
mother Sharika within himself, and preached the One-
ness of God, Shiy & Shakti as one. He kept the banner
of his absolute philosophy aloft in the Valley. Both
Hindu and Muslims respected him.
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However, a day came, as it alwaw: comes. when
he called his disciples and revealed them.that he was
leaving his body. It was 5th Vishak, dark fortnight,
Samvat 1754. The news appread like wild fire and the
whole city rushed towards Batayar. When the last
rites were performed and his coffin was arranged, the
Muslims demanded it and Hindus resisted. There was
a danger of severe clash but some body came with a
news that he had seen Pir Pandit Padshah going to-
wards the West on the Zainakadal Bridge. The Hindus
to their astonishment found that the shroud in which
the Pandit was covered was empty. The whole mob
felt stunned ; a miracle after death was also performed.
Hindus decided to burn the Shroud on the Batiyar ghat
which is even holly today. Every year Shradha is per-
formed on this day when people pay hommage to him.
Thus lived this great savant, and Seer of Kashmir to
whom we offer our salutations.
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The Greater—Pen or Sword

By

R, N, WANCHU
( Class IX)

From the very beginning of life on earth, From
the time men could first think and reason they were
troubled by one single question—* which is greater—

The Pen or the Sword 7™

All through the ages men have tried to solve this
question but in vain. Both of them (the pen and the
Sword ) seemed to be equally strong. There were
always certain things which could not be done by the
sword while others which the pen found difficult to do.
Nevertheless the pen was taken to be stronger.

Julia Ward Howe, a renowned English Lady once
said— the strokes of pen need deliberation, as much
as those of the sword need swiftness”. In this way
various people made various comments. Some said
that the pen was stronger because it could also save
a life if it has the power to take it. Then there is the
question, how can a pen kill some body or save him ?

For this @ good example is the court. In the court un-
less the judge writes down his declaration, which

might be a death-sentence, no harm can come on the
suspect. The suspect cannot be killed, no matter the
death be by hanging or by cutting the head with a
sword, so far as the judge has not made his declaration
of the death sentence. The declaration has to be
Can a sword write a declaration ?

"

writlen by a pen.
The answer is * no

John Taylor a renowned poet and writer has said
about the pen—

“ Pens are most dangerous tools more sharp by
odds than swords and cut down more keen than

whips or rods”,

With the help of a pen men learn to write—the use of
alphabets. A man cannot learn to write with the tip
of the sword.
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The sword also has got great powers.
a person.

It can kill
It can force people to do what it wishes.
It can bring down a revolution. It has the power to
give rise to a revolution. Kings make themselves
emperors by forming an empire. The empire is made
by conquering others kingdoms. It is the result of a
battle with others kings. The Empire cannot be made
by writing. There must be battle or two, without that
an empire cannot be made, and these battles are fought
by the sword and not by pen.

Alexander the Great, Bonaparte,
Hann'bal and such other emperors and generals have
become famous by using their sword, They are called
greal because they have killed Millions of men, looted
a thousand and enslaved hundreds. They are great

Napoleon

because they have conquered nations, conquered
kingdoms at the tip of their sword.
On the other hand we see Tolstoy, Socretes.

Shakespeare, Tennyson, Pathagoras, Rabindra Nath
Tagore and such others who are greater than the
historical heroes like Hannibal. These men have won
fame and greatness with the use of their pen. The
sword is called great because it brings unhappiness
in ones life. The happy faces of many children are
turned into the pitiable sobbing faces when they find
their parents missing after a war. The king has gained
fame. He has become great. He can enjoy the wealth,
but what of those children ? What of those orphans ”
There is no joy for them, Their smile has been turned
to a sob for all times to come, They are now helpless.
The king is making merriment and enjoying in his
palace, while those children run to and fro in the plun-
der. in the ruins of the many fallen building weep-
ing and caying, The parents, can watch them from
the far off heavens but cannot reply. A happy family
is destroyed for ever. This is what a sword gives us.
This is what is the greatness of a sword.
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SPREAD OF EDUCATION

Jammu and Kashmir is perhaps the only State in the country where
education is free from the Kinder-garten class to the post-graduate standard.

Expenditure on educational development has increased from Rs, 35 lakhs in
1947-48 1o over Rs. 5 crores in 1966-67. As a result of expansion measures the
nuicber of educational institutions has registered a hundred per cent increase,

Following is a close-up of progress recorded in this sphere of nation-building

activity :—

1.

2.
3.

Percentage of literacy has increased from about 6 per cent in 1947-48
to over 1L

Expenditure on education has increased from Rs. 35 iakhs in 1947-4¢
to aver § crores,

Total number of Primary Schools ( for boys and girls) has increased
from 1,190 to 4,561. Enrolment in these institutions has also
increase from 65,309 in 1948-49 to about 3,33,000. During 1966-67.
175 Primary Schools ( 100 for boys and 75 for girls) were opened.
Total number of Middle Schools has increased from 152 in 1948-49
to about 1,205. Enrolment in these schools has risen from 86,886
to over 95.000.

Total number of High and Higher Secondary Schools has risen from
52 in 1948-49 to over 400.

Sixty per cent of children in the age-group of 6-11 are in schools at
present., B

Jammu and Kashmir University which started in 1948 as an
examining body is now a full-fledged teaching institution with 21
post-graduate departments. In 1964 the University was re-organised
into two divisions, one each at Jammu and Srinagar with a view 10
affording sufficient opportunities for higher study to students in both
the provinces. Annual grant of the University has increased from
Rs 0.50 lakhs in 1948-49 to Rs, 25 lakhs at present.

The number of colleges in the State has risen from 3 in 1947-48 to
16 at present, besides 3 aided colleges. The three-year Degree Course
pattern has been introduced in all the colleges,

A massive social education programme has been launched in the
State. 943 Social Education Centres are functioning in the State,
Expenditure on this scheme stood at Rs, 61.21 lakhs in 1966-67.

N. C. C. scheme has been launched in the State a decade ago. Over
20,000 cadets have been enrolled so far in 19 units functioning in
various parts of the State.

Technical education has made a headway in the recent years, There
aie 5 number of technical colleges functioning at present which
include one Regional Engineering College, one Medical College, two
Agricultural Colleges, two Government Polytechnics, one each at
Srinagar and Jammu, seven Industrial Training Institutions one
Ayurvedic College and one Tibia College.

The Government has once again improved the pay scales of teachers
and in some instances even exceeded the recommendations of Kothari
Commission,

Remote areas of Ladakh have also come within the ambit of the
education development programme. The number of schools in the
district has risen from 137 in 1961 to 254 at present recording an
increase of over 85%. A special scheme known as “Border Area
Scholarship” has been introduced in the District to attract a large
number of children to schools.

Issued by the Directorate of Information
Jammu and Kashmir Government.
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On the other hand the pen has gained fame by
making people smile. The stroke of a pen can change
a smile to a sob and a sob to a smile, Men like Tolstoy
Vivekananda, Wordsworth and Walt Disney have be-
come great ( rather they are called great ) because they
brmtgiﬁ happiness in people’s life. These great men
have shown people the path to hapiness. Each stroke
of pen has changed the sobbing faces into smiles. They
have brought peace in his world. These men, like
Socretes, Gandki and others have become great be-
cause they made their own life happy as well as the l'fe
of other people. It is a fact that *true happiness
consists in making others happy.” Greatmen like
Socretes, who won fame with the help of their pen
made others happy, The smiling faces can be seen
far and wide where one finds the work of the pen,
while there is only sorrow where the sword has been

used.

One who gives happiness, one who can change
sobs to smile is truly great, All these qualities fit
into the pen. Thus Pen is truly great, for it brings
happiness and peace in ones life.

AuGusT 1968

‘MY COUNTRY'

1 ought to love my country,
The land in which [ live .

Yes, I am very sure my heart
It’s truest love should give,

For, if 1 love my country,
[ll try to be a man ;

My country may be proud of ;
And if T try, 1 can.

She wants man brave and noble,
She needs man true and kind,

My country needs that I should be
The best man she can find.

RAVINDRA KUMAR SADHOO
CLASS V
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The Sahib

VIJAY MUNSHI, B.LT., Ranchi

I am told that every man comes into existence in
this world with a mission. He has a part to play at the
end of which he disappears, Looking at the world I,
at times, get puzzled and a doubt creeps into my mind.
Who could have created such a surprising way of life
which portrays (wo different worlds, the world of the
rich and the world of the poor? The latter put in all
their energies to keep the wheels of progress rolling,
without any credit being given to them for the simple
reason that they are poor, neglected by God and hence
looked down upon by men. ] was unfortunate enough
to have been born poor. What an existence! How
cruel it was for my parents to have given me birth
because T never had the good fortune of even enjoying
2 modest meal in my younger days. The world to me
was like a jail where [ was imprisoned for no apparent
fault of mine, 1 was also told that my miserable plight
was due to my bad actions done in previous births. 1
did believe these people the same way as I had swallow-
* ed the bitter fact of my being an untouchable —a person

whose presence pollutes everything.

One day_ as I recollect now, after being beaten by
my master whose house 1 used to clean, 1 was sitting
quietly under the palm ftree next to the village well
trying to console my much agitated mind, T saw him
coming towards the well and as he came closer T burst
into tears. He was sympathetic but from a distance
only. I wanted him to touch me, to lift my swollen
face, to wipe tears from my eyes. but it seemed he
had his own difficulties. After all 1 was an un-
touchable. a sinner whose shadow even could degrade
others. Keeping himself aloof from any such evil
influence. he at last asked me the reason of my sudden
outhburst. 1 told him the story. He seemed moved
and as a piece of advice, said solemnly, It is all
God’s will.  Your salvation lies in serving your masters.

the upper caste people.” Was God so cruel ? 1 thought

for a minute,
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Alone in the world I was struggling hard for
existence. These thoughts grew heavy and I felt asleep.
The next morning I found myself in a new world. Not
that anything had changed apparently, my clothes were
a tattered lot and the pangs of hunger needed my
immediate attention, but astonishingly I found a change
within myself. 1 had become doubtful. The meek
Raju had changed into rebellious Raju who even doubt-
ed the much respected village priest. [ could bardly
believe my own mind. How sinful my thoughts are ?
I soon asked myself, What right 1 bad to put my
masters into question who were helping me in my
salvation ?  No, I had no justification. 1 concluded
hastily. Confused, I looked around myself. The world
looked wonderful, the green grass was enchanting and
the water collected around the well reflected all that
is pure in life. T was caught in a web of appreciation.
God is good and kind, but, no, no, He is not, think
it over, filthy slave!

Getting tired of thinking, I took my only posses-
sion, a stick, with me and left the palm tree for a
destination unknown. Yesterday was better than today :
yesterday | had a destination, the tree to which I came
for shade and solace but today I had no place to go. I
walked lazily hitting pebbles here and there. Hunger
grew more and more and so did my face with gloom.
The idea of going back to my master's house was
resentful, but then staying with an empty stomach was
equally discouraging. I could not decide, Walking
for about an hour or so, I came across a man whom
I had not seen previously. He was a white man, At
first 1 became scared. I had often heard people saying
that the white, known generally as Sahibs, were very
cruel. They kad a lot of power too. They could beat
anyone, even the upper caste people and also the village
priest. I was quite surprised to hear this. I had always
thought the upper caste people to be next to God, In
fact they were God’s messiahs on earth helping the

sinners like me. So naturally I did not believe the
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people who put Sahibs on a higher plane than that of
my masters. I thought they were all lying, but one day
I got convinced when I saw ( from a d'stance, of course )
a Sahib (our Tax Collector ) abusing and kicking the
Zaminder. 1 was very young then and did not under-
stand the matter. I only saw the Zamindar pleading
his child like innocence with hands folded, but the
Sahib seemed too annoyed. A big crowd of onlookers
had gathered. Silence prevailed. No one spoke a
word even. Sahib looked very impressive, God’s privi-

leged child !

The second white man I met in life was much
different. He was humble and kind. I saw him speak-
ing to villagers. Later on 1 was, told that the Sahib
was a ‘ missionary >—a man who works for the benefit
of others. He had come to the village to start a primary
school for the village children. A ray of hope emerged
in my mind. Forgetting all about the hunger I went to
the site where the Sahib was speaking. He was a tall
man. I kept staring at him for long. Something about
him was very soothing. It scemed that he himself
was kindness incarnate. By some stroke of good luck,
after finishing his work he came to me and patting me
a little on my head, asked in a friendly tone, “What
is your name, my child ?” 1 was shocked. Firstly,
he was a Sahib, a kind Sahib. Secondly, even being
a Sahib he had touched me unlike by masters. Thirdly,
he spoke in Hindi. Astonished, I looked up and found
in his blue eyes some sort of friendliness mingled with
paternal love which I was sure would help me to lead
to a good life. I could hardly believe myself. Shaking
with excitement, I just managed to say, “Raju”.

“ Raju, that is a very good name, Well, where do
you stay and what does your father do ? ” the Sahib said
looking straight into my face.

Overfilled with emotions, without any delay, I
replied, “1 work—sweep, clean latrines and other
things. About my father, I have never seen him ”.

The Sahib looked very serious, He enquired,
“ Raju, aren’t you hungry ?”

The Sahib seemed to have read my mind. I was
dying to be asked this question and I had a good reason
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for it also. I answered, without losing a second, “ Yes
I am,  three days and no food.” Hearing this, the
Sahib took out a big loaf and offered me. How kina
of him! I grabbed the loaf and started eating. 1 was
very hungry indeed. While thanking, [ knelt and
touched his feet. People had instructed me to show
paramount respect to the upper caste man, but the
Sahib did not like it. Startled, he lifted me up and
kissing me on my forchead said affectionately. * Raju,
I am your friend. You don’t have to do anything of
this type when I give you something,

Will you come with me? [ will teach you in my
school. This was too much. [ accepted the kind offer.
Who in my position would not? The school was
opened formally by a Sahib, the Tax Collector. He
gave a long speech on the occasion emphasising all the
time how good the Sahibs were. He said that the
sahib’s was a great race and by their continuous
presence the natives would become civilised, He
spoke for a long time in English, the Hindi version of
which was given by a village boy going to college.
Everyone cheered but not me. ] wanted my Sahib to
come and get the maximum applauses. The whole
village had turned out on the solemn day. My Sahib
also spoke and his broken Hindi was a big surprise.
Sahib knowing a native language ! Everyone was sur-
He received many more applauses than the
I slept that night content with life for
My Sahib was a great man.

prised.
tax collector,
tke firsy time.

The school started functioning from the next day.
There were in all twenty boys including me, One day
to may great astonishment, the Zamindar brought his
son to the school. Sahib immediately admitted him.
After all it was a privilege to have a rich boy belong-
ing to the highest caste with us. The Zamindar’s son
was very wicked, He used to dislike me the most, One
day he quarreled with me and in the process received
a hard punch on his nose. At the sight of blood oozing
out profusely from the nose, I became nervous. In
much agony the Zamindar’s son went home cursing me
all the time, Though nervous, I was quite happy. The
Sahib was annoyed to hear about it and asked me to
apologise the next day.
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The next day the whole village was buzzing with
the news, People, of course, sided with the Zamindar’s
son, It was very natural. ] was an untouchable. The
Zamindar came to the school in a very bad temper, He
spoke to the Sahib and wanted my immediate expul-
sion, The Sahib called me before the Zamindar and
asked me to report the whole matter truthfully. I
spoke honestly but the Zamindar did not believe me.
He told the Sahib all lies about me,

That night before going to bed the Sakib took me
to his oom where he used to pray. It was a large room,
well decorated, In the centre of the room, a big statute of
Holy Mary was installed. She looked calm and beauti-
ful. The Sahib knelt before the statue and asked me to
do the same. 1 obeyed but could not help seeing the
Sahib from the corner of my eye now and then. A
serene atmosphere was prevailing everywhere filling me
with joy. People say death is painful, but dying in a
place like that will be less painful. 1t was for the first
time I had entered a place of worship. Last time when
I had only ventured to enter a temple [ was beaten.
Sahib’s God seemed much different.

Next morning 1 decided to become a christian.
The idea of praying together with the Sahib was very
fascinating, I told the Sahib all about my decision.
He was surprised and spoke with affection, “Raju
changing one’s religion is of no use unless one is
convinced that one would serve the Lord better by
making the change, After all religions of the world
teach one and the same thing,

After a pause he further added, “A river flowing
. through different parts of India has different names but
the nature of the water remains unaltered.”

The Sahib’s advice did have some effect on me.
But then, was I really a son of Hindu God? 1 was
never allowed to enter a temple even! I told the Sahib
about my firm determination. Somewhat not happy.
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he asked me to take some time before 1 would go for
baptism.

On 15th April, 1932 T was baptised, 1 chose for
myself a very good name— Francis Daniel, the name of
the Sahib which 1 wanted to cherish all my life. The
ceremony was very simple. There was hardly anyone
present except for the Sahib and myself. My heart
fluttered with joy to have been born ‘free’—free to touch
anyone ; free to worship. My happiness soon died when
I found villagers assembled outside the school waiting
impatiently for their prey. As soon as I came close to
them they shouted at me. Panic struck me dead, What
had I done ? 1 had only endeavoured to live a better
life. 1 was held as a big disgrace to the whole
village, After all I was the first man to have changed
his religion. The resentment was very deep and every-
one seemed to have been convinced of my gloomy
future. ‘An alien God could do nothing for me’ the
village priest told me. While they showed their strong
protest, my fear gradually changed into amusement.
They wanted me to pledge allegiance to a God whose
face 1 had never seen. They wanted me to accept
sufferings with a smile in the name of God, I did not
care anymore for them, Why should have 1. They
never had cared for me,

Years passed, I did my Matriculation examination
and after that the Sahib sent me to a College on a
scholarship. 1 do not know the village started be-
coming dear to me now. Previously 1 had no attach-
ment with it. The people were a horrid lot. They had
no human feelings and had never treated me as a man.
Yet some invisible bonds existed between me and the
villagers, The Sahib was from a far off land. An
Englishman by birth, he had travelled extensively, He
bore profound love for mankind, He used to tell me
now and then that man’s love for his fellow beings is a
barometer that shows his devotion to God. These
words still ring in my ears. Working hard day and
night, he had never grumbled, What a wonderful man
he was! 1 owe my existence to him,
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10.

1.

Letters “R ™ and “ O indicate residence and Office

Names And Addresses Of Kashmiris Living In Eastern India

Adalati, S. K,
A-29, Jadavpur University Main Hostel, (R)
Calcutta-32.

Aima, A. K.,

Technology Hall, (R)

35, Ballygunge Circular Road
Calcutta-19,

Bamru, J, N.,

Union Carbide (I) Ltd., (OQ)
|, Middleton Street,
Calcutta-16.

Bhan; A, S..
NICCO Residential Compound Shyamnagar, (R)
24-Parganas, West Bengal.

Bhan, H. N.,
First Floor, 53, Theatre Road, (R)
Calcutta-16.

Bhan, J. N.,
14/1, Burdwan Road, (R) Calcutta-27.

The National Insulated Cable Co. (O)
of India Ltd., 2, Hare Street,
Calcutta-1, (23-5102).

Bhan, J. §.,
NICCO Residential Compound Skyamnagar, (R)
24-Parganas, West Bengal.

Bhan, P.K.,
162/64/1, Lake Gardens, (R) Calcutta-45,

Bhan, V. N.,
India Electric Works, (O)
Diamond Harbour Road, Calcutta-34,

Bhat, M. L.,
K. F. S. L., (O)
P.O. Kumardhubi, Distt, Dkanbad, Bihar,

Bhan, P. S.,
18/3, Justice Dwarkanath Road, (R)
Calcutta-25.

Bakaya, K. K.,
Kesoram Cotton Mills Ltd. (Q)
42, Garden Reach Road, Calcutta-24,
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13.

14.

15.

Bakshi, Vinay,
Tivoli Court, (R)
Ballygunge Circular Road, Calcutta-20.

Chaku, A. N.,
699/F, Block ‘P, (R)
New Alipur, Calcutta-53.

F.A. & C.A.O., Coal Board,
11A, Hastings Street, (O)
Calcutta-1, ( 23-4040),

Dar, T. N.,
79E. The Park, Ichapur, (R)
24-Parganas, West Bengal.

Inspector of Arms Rifle Factory, (O)
Ichapur, 24-Parganas, West Bengal.

Dhar, A. N,
I, Alipur Estate, (R)
Caleutta-27.

Dhar, Gopal,
Cementation Co., Ltd., (O)
5. Chowringhee Road, Calcutta-13,

Dhar, Man Mokan,
1, Alipur Estate, (R)
Calcutta-27.

Braithwaite & Co., Ltd.,
H'de Road (O)
Calcutta-43 (45-1112).

Dhar, P, N.,
The Gouripur & Co., Lid., (O)
P.O. Garifa, 24-Parganas, West Bengal,

Dhar, P. N.,

Equipment Section, {(O)

Hindustan Motors Ltd., Uttarpara,
Hooghly, West Bengal.

Dhar, P. L.,
John Thompson India (P) Lid., (O)
4, Fairlie Place, Calcutta-1, ( 22-3345),

27A. Kalidas Patitundi Road, (R)
Calcutta-26.

respectively.
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22. Dhar, R., 35. Kaul A K.,

Lionel Edwards Ltd., (O) N.B.C.C. (Press), (O)
21, Old Court House Street, Calcutta-1. Santragachi, Howrah,
Calcutta-1.
) - 36. Kaul, Autar,
23. Dh:il'. Ravi, 3/1, Sunny Park, (R)
P.G.S. Hostel, (R) Calcutta-19

49/1, Hazra Road, Calcutta-19

Kaul  Bharat Bushan,

Indian Oil Corporation Ltd., (O)
Gate No. 3, Dum Dum Airport,
Calcutta-52,

24, Ganju, H. N., 7
6/1B, Kyd Street, (R)
Calcutta-16.

25. Ganju, P. N.,
112, Vivekananda Nagar, (R) 38. Kaul, B..
P.O. Lilooah, Howrah, West Bengal, 3, Farm Road, (R)
Burnpur, West Bengal.,

26. Ganju, S. K.,

A29, Jadavpur University Main Hostel, (R) 39. Kaul, B. L.
“aleutta-32, 61, Ripon Street, (R)
27. Ganju, S, K.
. ) 40. Kaul C L,
Karam Chand Thappar & Bros. Private Ltd., (R) The National Insulated Cable Co. (O)
25, Brabourne Road, Calcutta-1, (22-1131). of India Ltd. Shyamnagar,

24-Parganas, West Bengal.
28. Haksar, Sm. Subadhra,
6; Mayfair Road. (R) 41. Kaul C. L.
Calcutta-19. 35/3 Mahim Halder Street, (R)

; o)
20, Jinsi, R, N, Calcutta-26.

1/5, Rishi Bankim Chandra Road, (R)

Calcutta-28, 42. Kaul, C. L.,
21A/7. Satish Mukherjee Road, (R)
30. Kachroo, A, K., Calcutta-26.
(-23, Jadavpur University Main Hostel, (R)
Calcutta-32, ' 43. Kaul, C. L.,
Technology Hall, (R)
3L: Kachroo, M. L, 35; Bﬂllygngc (fir(cular Road, Calcutta-19,

The Gouripur Co., Ltd., (O)

P.O. Garifa, 24-Parganas, West Bengal,
44. Kaul, C. L.,

32. Kachroo, G. N., Metal Distributors Ltd., (O)
11/1], Jubilee Court, (R) 38, Strand Road, Calcutta-].

Harrington Street, Calcutta-16.
45. Kaul, G. L.,

Hindustan Lever Ltd. 4. Achambit Ghat Road, (R)
Garden Reach. Calcutta-24, (O) Flat No. 7, Hastings, Calcutta-22.
(45-1261 Y,

33. Kak, P. N. Lt. Col (Retd.), 46. Kaul, Inder Kishen,
3. The Ridge, Burnpur, (R) P.25, C.I.T. Road, (R)
West Bengal, Calcutta-10,

34. Kaul A. N., 47. Kaul H. Kisken,
Hindustan Aircraft Ltd., (O) 85. Tollygunge Circular Road, (R)

Barrackpur, West Bengal. Calcutta-53.
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48.

49,

51.

52

33,

54.

55.

56.

58.

Kaul, Janki Nath,
Jayshree Textiles Ltd., (O)
P.O, Rishra, Distt, Hooghly, West Bengal,

Kaul, Dr. J. L.,
855, 'P* Block, (R)
New Alipur, Calcutta-53,

Asstt, Drugs Controller, India,
Custom House, (Q)
Calcutta-1, (22-1867).

Kaul, Jawahir Lal,
42, Rahim Ostagar Road, (R)
Calcutta-45.

Kaul, Jia Lal,
32, Fakir Chand Mitter Street, (R)
Calcutta-9,

The National Insulated Cable Co. of India Ltd.,
2, Hare Street, Calcutta-1, (O)
(23-5102),

Kaul, Jai Kishen,
Remfry & Sons, (O)
40/44 Stephen House, Calcutta-1.

Kaul, K. B..
3R/12, Hind Motor Colony, Uttarpara, (R)
Distt, Hooghly, W.B.

Kaul, J, L.,
10/1A, Sree Mohan Lane, (R)
Calcutta-26.

Kaul, K. N.,
Flat No. 19, Sarat Chatterjee Avenue, (R)
Calcutta-29.

Ruby General Insurance Co., Lid,,
Ruby House, India Exchange Place, (O)
Calcutta—1, (22-6621),

Kaul, M. L.,
The Nudea Mills Co., Lid., (O)
Naihati, West Bengal,

Kaul, M. L.,
Braithwaite & Co., Lid., (O)
P.O. Angus, Distt, Hooghly, West Bengal.

Kaul, M. L.,
P.534, Raja Basanta Roy Road, (R)
Calcutta-29.
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59.

60,

61.

62.

63.

64.

66.

67.

68.

69,

70.

Kaul, M. N,
Old Salana Tea Estate, (O)
P.O, Salana, Distt, Nowgang, Assam.

Kaul, M. N.,
5 Kambolitala Street, (R)
Calcutta-5.

National Atlas Organisation,
1, Acharya Jagadish Bose Road, (O)
Calcutta-20, (44-3325).

Kaul, M, N.,
Bengal Potteries Ltd., (O)
45, Tangra Road, Calcutta-15,

Kaul, P. N.,
7A, S. R. Das Road, (R)
Calcutta-26,

Kaul, P, N.,
13/A, Narayan Saha Lane, (R)
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A PRAYER

( Late MASTER ZINDA KOUL)
1 6
Thy will is Evolution’s law ; its goal

Is perfect Man—the Ladder has its steps
From lowest planes right up to highest heaven,

In every atom of vast space, O Lord,
Thou shinest, spaceless, timeless One ! as soul
And body of the worlds unseen or seen.

7
2
If joys and sorrows in this world do seem

From Thee proceeded Time ‘at first’ ; in Thee Unequally given, Thy purpose is,
It hay its ‘end.” What is was made to be No doubt, to test our fortitude and faith.
By Thee ; What's ‘dead’ is but restored to Thee. Or sympathy for our less happy friends.

3 8

) . . ‘ . Not even the Veda dare describe what Thou

Thy wisdom showﬁ 11;.&[# in Nature's Laws— In Thyself art—it merely says, ‘* Not this.
The Laws a body’s tissues are composed, Not that "—and Reason is in wonder lost
The order of the minute cells in them At Thy first attribute, Thy beine God

Are things we marvel at but cannot know.
9

4
Adored and sought by all, Thy names are Trut

- - ¢ e world And Ecstasy in Jran and Yog, Nirvan
[n. thlb. great flower-gardell O $HE Wonl And Brahm—the seifless Self. the Absolute.
Where'er we look with open eyes, we find

The perfect lines of Thy great Painter’s brush 10
On every petal quite distinctly drawn. Oh. g¢uide our feet on paths of righteousness,
And make our Motherland what once she was-
5 The temple for mankind to worship Thee.
11

From Thee, the Sun of Beauty. just one mote
Has shone in Nature—as the countless hues

And fragrance sweet of flowers, blossoms, blades,
As songs of bulbuls, whose delight they are.

From ‘ Darkness’ and ‘Unreal Show™ save us,
and lead us unto ‘Light’ and ‘Truth’. Lead us
From moral ‘Death’ to ‘Everlasting Life’ !
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